TGQ = Tim Gray Study Set Questions

TGR = Time Gray Study Set Responses
NJBC = New Jerome Biblical Commentary
CSB =lIgnatius Catholic Study Bible
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1. (St. Augustine on reading the Platonist books.) “For I had now begun to wish to be thought
wise. | was full of self-esteem...my knowledge only bred self-conceit...But how could |
expect that the Platonist books would ever teach me charity?...1 should be able to see and
understand the difference between presumption and confession...” (Confessions, V11, n.20).

2. “The Church must deny that anyone, be it the most impressive theologian or the greatest saint,
ever penetrates the transcendence of the Father...This is not, however, an admission of
ignorance. It is an enlightening invitation to know God beyond the intellect, to enter, through
love, the realm of doxology, and there to taste God through the soul’s spiritual senses. From
the times of St. Gregory the Great (590-604) through the Middle Ages, theologians spoke of
love of God as being true knowledge of God...Or in the language of an anonymous English
mystic of the 14™ century, the mystical knowledge of God takes place in a ‘cloud of
unknowing.’...For this reason God is not known by reason, but by faith; and there is no valid
“theology of glory” that is not first of all a “theology of the cross”...for love goes beyond
knowledge, the heart further than the mind.” (G. Tavard, The Church, Community of
Salvation — An Ecumenical Ecclesiology, p.67)

“The proper human response to the God who speaks is faith. Here we see clearly that ‘in
order to accept revelation, man must open his mind and heart to the working of the Holy
Spirit who enables him to understand the word of God present in the sacred Scriptures’”

(BXVI, Verbum Domini, n. 111.4).

St. Augustine: “I believe in order to understand, and I understand the better I believe.”
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4, The man who is “fully born” has an entirely “inner experience of
life.” He apprehends his life fully and wholly from an inner
ground that is at once more universal than the empirical ego and
yet entirely his own. He is in a deeper, fuller identity than that of
his limited ego-self which is only a fragment of his being. He is
in a certain sense identified with everybody: or in the familiar
language of the New Testament...he is “all things to all men.” He
is able to experience their joys and sufferings as his own, without
however becoming dominated by them. He has attained to a deep
inner freedom — the Freedom of the Spirit...(C. Bochen, Thomas
Merton — Essential Writings, p. 165).
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